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Abstract

Qur'anic exegesis otheru,ise known in Arabic tenninology as l'afsir is an integral
intellectual strive necessi[J for thc study and undcrslanding the messages of thc Qur'an.
'l'he Prophet was the pioneer excgete obliged by the Divinc commandment to explain the
contents of the Qur'an to the entire mankind. The paper examines the contributions of
Qurtubi's work to the exegetical knowledge and its characteristics in the subsequent
generations after the demise of the Prophct Muhanrnrad (S.A.W). His work is u,ith
particular enrphasis on lhe Taftiru-l-Mct '/lrar: explanation of the Quran by the Qur'an
itself, I-ladith of the Prophet (SAW). statements of the companions of the Prophet and
their lollowers after them- llis rvork on Tafsir: Al-Jamiu-liAhksmil-Quran is a

codification of legal verses of the Qur'air, The paper intends to explicirte the salient
attribuies of Qurutubi's rvork and its relevance to the contemporary exegetical challengcs
in the Muslim world. This paper therefore adopts illustrative and exegetical approaches to
cxamine the characteristic feanrres ol Qunubi's legal exposition in his I'alirr work.'l'hus,
it concludcs lhat Tafsir lilerature could be incorporated into various academic institutions
ol'leaming.

Kclr'ords: Tafsir, Qwan, F'eatures. l,egal Expositions

lntroduction

Every lafr)'rvork has its featurcs lhat dilfcrcntiate it lrorn othcr oncs. This paper dwells
on the features of Al-Jdmf uli 'Ahkdm 'l-Qur'rln of Qurlubi- a'l'a;[sir work in twenty (20)
volumcs, consulted rvidely by nrany contcrnporary rvriters on cxcgesis and lslamic law. It
is, howcvcr, equally pertinent to give a brief insight into thc life of the author lvho
doubled as a Qur'anic exegete and a jurist as depictcd in this larnous Tizflr.

Bricf Iliography of al-Qurtubi
Imarn Abu'Abdullah Muhammad Ibn Ahrnad Ibn'Abi-bakr Ibn l:arah Al-Ansari, al-
Khazraj i A l-Andalusi al-Qurtubi was an crn incnt scholars o{'the Maliki school ol' law. I Ie
was an experl in thc field of Qur'anic exegesis and the Iladith literaturc as rvell.r Hc rr,as
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popularly known as Al-Qurrubi. a delivation lrorn Qudabah, his placc of birth. llis father,
'Ahrtad rvas a farnrcr ".v!to dicd during a Spanish attack of Cordova in i230 C E when

hnam Qurlubi rvas I6 ycars old.2 ltis progcnitor, Farah u'as an indigene o[Madinah who

lived as a pious Muslim.

Muhammad al-Qurtubi was born in l2l4 C.E in Cordova in the prcscnt day Spain, at the

su,nmit ol its great period of Islamic civilization. I Ie rvas a iran of great rnodesty. Right

fiorn cliildhood, he disdaincd rvorldly lronors and uraterialisln' Throughout his lifc, lte

rvorc siurple gown anci cap of the ordinary Musiint. While he was young, he lvas very

rnuch dedicated to the rvorship of Allalr as rveil as searcltitrg for knowledge When hc

grorvn up,.hc cngagcd in rvriting books couple lvith his rvorship ('lbadah) torvards Allah
Ahniglrty.'

Irnam Qurtubi learnt and mcmorized the Qur'an in Cordova llc also learnt the basic

principlcs of Arabic Language (Qau,rl'idu 'l-lughati 'l- Al-'Arobiyyah). lle widens his

knorvlcdgc by studying jurisprudence (/iqir), Qur'anic recitation (ilnu 'l-qita'ah),

Rhctoric (Bnlaginft), Qur'anic scienccs ('alrtmtr '!-Qur'an), Arabic pocnl (Sftfr) and.host

of othcrs. Ilc tliercaltcr travcled dorvn to Ilgypt in quest of nrorc knou'lcdge' lic
acquircd knorvlcdge therc fronr host of sclrolars as many othcr students also ieamt from

Irim. IIc travcrscd various fields ol knowlcdge such as Arabic Phonetic, Science and

Jtrrisprudcncc as ltc rvas knorvn to be a jurist and hadith transmitter. llc rernaincd in

Egypt througliout his life and rvas rccognized as tlre best Qur'an exegete (MuJltssir). lIe
<licd and rvas buried at Muniya Abi-l-Khusaib in trppcr l3gypt'on Monday night, ninth of
Sharvrval 61lLllll213CE. Shaykh Muharnrnad bin Ahmad ai-QurtLrbi, was happily

nrarried and blcssed rvith childrcn arnong titcm rvas Shihabud-Din 'Ahrnad.6

Ccncral Information on Al-Jamf u li 'Ahkdmi 'l-Qur'dn
At-Jamtu li'Ahkdni 'l-Qur'dn ofQunubi is popularly referred to as Tafs'ir al-Qurlubi lt
is onc oltite supcrlativc and pronrinent classical rvorks of Qur'6nic exegesis rvritteu in
Alabic languagc in t,,velve ( l2) volumes. As the name ol'thc book irnplies (i.c. Jdnttu li
'lhkatit) whiclt mcans a compcrrdiLrm ol legal rulings in the I Ioly Qur'an, thc basic

otrjectivc ol this iralir is to dcducc juristic injunction and rulings I'rom lhe Qur'an. Yet,

in doing this, al-QLrrt'"rbi has also providcd tlre explanatiott ol vcrscs, rcsearchcd into

di[Iicult rvords, discusscd diacritical marks, used elegant stylc and composition and

dabblcd into linguistic analysis as r.vell. 'fhe nrcthodology adoptcrl by the author in his

conrnentar) on the verscs ol thc Qur'An is At'Tafsir bi 'l'Ma'tur i.c. Tafsrr based on

transmissiorrs liorn the QLrr'an itsclf, thc Plophct (SAW), the companions and thcir

slrcccslors rL':Pccl i\'cl) .
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Features of Qurtubi's Al-Jiimf u li 'Ahkdmi 'l'Qw'dn

i. The use of 'zlsf Eba 'n-Nuzdl

Vol. 3, No. 1. (2019)

Qurtubi discusses Sababu'n-Ntiz (i.c causes or circumstances surrounding revelation of
a verse or verses) in order to make the injunction there in the verse(s) apparently clear to

his readers. An apt instance. is the verse:

ui fri;fi;:i'fi ;;"s rs)"*i $'3 pl. s( t't

"i ,'ii:i'Ii q";i-;ieti b ",*t A ,*

lt is not for a believer, man or woman, when Allah and His

mesqenger have decreed a matter that they should have any

option in their decision. And whoever disobeys Allah and

[ii. ,rr".."ng"., he has indeed strayed into a plain error.T

Q33:36

Concerning the cause ofrevelation of this verse, Qurtubi remarks from what lvas nanated

fi'orn Qattadah, Mujahid, and lbn "Abbas respectively, that the Prophet (SAW) proposed

Zaynab bint Jahsh (his uncle's daughter) for marriage, of which Zaynab thought and

assumed the proposal was for the Prophet himseli until it became glaring to her that it
was for Zayd. She detested it and even rejected it' Thereafter, the verse under study was

revealed, when it was read to the hearing of Zaynab, she complied willingly and was

thereafter married to Zayd.

ln another report, Zaynab and her brother: Abdullah abhoned seriously to the prophetic

proposal for 2ayd, procldiming the noble Quraishite origin of Zaynab, while Zayd was

initially a slave, until this verse was revealed, then her brother said to the Prophet: "your

command is my *'ish", and thereafter the Prophet (SAW) married Zaynab to ZayrJ.

Also. another report contrary to the above two has that the verse under study was

revealed in respect to Ummu Kulthum bint 'Uqbah bin Abi Mu"bit, who voluntarily

subnritted herself in marriage to the Prophet (SAW), but the Prophet, in tum, gave her in

marriage to Zayd bin Harithah, This prophetic act became detestable tp her and her

brothei as the two ofthem said: "tndeed we intended the Prophet, but he had married her

to other than himsell'. Then this was revealed due to this reasono

tt;ijsi*.,i -

Another apt instance is the verse:
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Another report teveals thus: When Ramadan fast was first prescribed to the Muslinrs they
used to cal, drink and have sexual intercourse with their wives from the late evening (i.e
a{ter'iftar\ till a{ter "lsha prayer or till alter bed-time. But it happened one day that
"Umar had sexuai intercourse with his wife after olshd'prayer and reported the incident
to the Prophet (SAW) and other companions present in the scene confessed the same
offence thev have being committing and the verse under discussion was revealed as a
pcnnission and relief for the N4uslims to use nights of Ramadan to satisly their sexual
rtesires till dawn-e

It rvill bc noted from the atrove given examples that Qurtubi does not limit himself to
only one cause of revelation rvhere there Are many reports. He however fails to critically
examine rhe conflicting reports with the view to determining which is the most correct.

ii. Tafsiru 'l-Qur'dn bi 'l- Qur'dn

Several verses ol the Qr.rr'dn are found illustrated rvith otlrer verses of the same Clorious
Book by the author. As it is th€ nature ofthe Qur'an that some certain issues are concisely
discussed in some part, rvirile inclusively elaborated in other palt of the same divine
Book, Qurtubi, all in the bid of making further clarification, in order to provide in-depth
understanding about fie concemed verse(s), interpret verses of the Qurtan with other
verses. The follorvings are few examples cited from his book for this context:

edEi e65e"t:.:ti gC €k'ii'oifriif
:+cs'q,*,:^:a.fi 

2Vi,

It is made lawful for you to have sexual relations
with your wives on the night ofthe fasts. They are
body cover, or screen, or Sakan (i.e y,ou enjoy the
pleasure of living with them) for you and you are
the same for them. Q.2:187

Qurtubi relates Elukhari's report as follows: from the authority of Al-Bard'i saying: when
Ramadan fast was prescribed to the Muslims, they used nor to have sexual relation with
their wives throughout the month, but some hid themselves to secretly have intercourse
with their wives. Then the verse under study was revealed to the Prophet as a permission
and relief for the Muslims.
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See you not (O men) that Allah has subjected lbr
you $,hatsoever is in the heavens and whatsoever is
in the earth, and has completed and perfected liis
Graces upon you (both) apparent and hidden....
(Q3l:20)

[n an attempt to expat;ate on the verse, Qurtubi quotes the following verse:

)*3rd'I'1 Ll Gr* S ;,i 4 v3ii,:b
And ifyou rvould count the favours of Allah,
never could you be able to count them. Truly
Allah is Oft-Forgiving Most Mercitul. (Q l6: I 8)

This verse according to the author explains that graces and mercies of AIlah upon His

creatures are enomously uncountable, both open and hidden ones. There are some that

are apparently known to them, such as Islam and lawful pleasures of souhd health, life
suslendnce and good looks etc. while some others are known only to their Creator, AIlah,

such as knowleJge, wisdom, guidance on his deeds and the delights o{'the paradise.r0

Also in Suratu 'r-Rum (Q.30:20), Alftighty Allah showcases His majesty and

sovereignty over His creatures, nrost especially: man, rvhen He says:

i tsl * /a; G ,<zL bi 4"v JTJ

And among His signs is this that He created
you from.dust.

The verse categorically describes the genesis ol man to have been from dust, this implies

that the first man (Adam) u'as creaied from dust, These meanings become manifested,

according to Qurtubi, only when considering the following verse rvhich reads:

aii'f.4,i Gg',le si-a1.r; n3
And among His signs is this that He created

. for you wives llom among yourselves

This means that while Adam was created from dust, his wife, Hawa'was from his rib,
then their offspring are from their semen.l I

Also the verse:

P;:
-z t.'i

-:)t-t*
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,tt; -i',;.1 \.4 i3 1r-r;
_4.
.r.ill

'or,"41 rt;\fi
It is thosc who believe (in the oneness of Allah
and worship none but Hir4 Alone) and confuse
not their.belief rvith zuln (wrong... . (Q.6:82)

As regard this verse, Qurtubi expatiates on the intended meaning ofthe word,'Zulnt as
used in the verse by making reference to the interpretation given by the Prophet (SAW)
when he conected and put aright the misconceptions of his companions about the word
'Zulm'- Accordingto the report- when the verse was revealed, the companions said: Y Ei
t4-.,,ii Clir (i.e. Is there any of us that does not wrong himselfl). Then the prophet

(SAW) said: "lt is not as you comprehend its meaning. Rather, it is as it was said by
Luqman to his child:

'& 4t

Lbi N .tAi !-l +! J/:i Y

O mv son! Join not in rvorship others rvith Allah.
Verily joining others in worship with Allah is a
great Zulm (wrong) indeed'' (Q.3 I : l3).

Also, in his bid to expatiate on the following words of God from the Glorious Qur'an

+l c< it+ti'4; uli;v r,fr ,A.i,i

t,. tl,. .t . 6- .'o$ p*t'e1e,y 3.;i1,-),
O you rvho belicvc, observing the fasting (As-smrm) is
prescribed for as it was prescribed for those before you,
that you may become the pious (Al-muttaqun) (Q2: I 83),

Qurtubi refers to Q. l9:26 which reads as follows:

*pii &i*c'* Fgb;; jt
'I have vowed a fasr to (illah) Mist Gracious,
and this day will I enter into no talk with any
human being

This verse explains another form of fasting (restraint from talking) known to the people
before Prophet Muhammad's (SAW) community.
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Aiso, in his effort to elaborate on the verse that says:

delight (paradise), there are things that are never seen by an

element ofhearing or that has ever come to the heart ofman").

112

.'"<:.7" ' I;L t.. t, t - t'{-4'$t3+4

For those who can do it (with hardship), is a
ransom, the feeding ofone that is indigent.

Qurtubi maintains here that; every aged person who finds it difficult to fast has af
altemative of paying ransom *'hich is feeding a poor person every day. He narrates other

Qur'anie verse to explain and justifo the difference between instalmental payment and

the one paid at once. The verse goes as follows:

'*.l:\ i ;t- i'i ;,1A oil o-;$s

:,li6',,rr$*t'+:tti'4J
. And those who accuse chaste women, and

produce not four witnesses, flog them with
eighty stripes (Qur' an 24:4)

ln this verse, Qurtubi upholds that; the relevance of this verse to the latter is the use ofthe

phrase (6:l; (-JpLil as it rvas in the verse to connote eighty lashes at once and not

separately. I'lius the implication in the phrase (r-.1$* elJ Ctt) rvhich means for every

one that cannot fast due to hardship is a ransom offeeding a poor daily, and not that all of
them together will feed only one poor, as they were mentioned in plural term in the verse

while the word (CS,,*) i.e. "a poor" is used singularly.13

'tii,. Tnftiru '!-Qur'dn bi 'l-httdilh

Qurtubi uses 'Ahadith as well to explain and expatiate on meanings olthe verse(s) he

treats. in his attempt to elaborate on the meanings related to the phrase: "Luxurious Iife in

a garden of delight" in verse l5 of Suratu'r- Runr whieh read thus:

3ri[*; $:1 J ilil,?;r:ili | ].sS i f;t; 3;tt (G

Meaning: "Then as for those who believed (in the onencss of Allah-lslamic monotheisnr)

and did righteous good deeds, such shall be honoured and made to joy,luxurious life
(forever) in a gaiden of delight (paradise)".

Qurtubi narrates the following 'ahadith:

" .,.! c,!i,rL JLr )3 ce^." d,ii YJ cliJ dl1c )l- lcJi" (i.e.'ln the garden of

o.;tt*i

Vol. 3. No. l, (ZOI9)

y sight, nor heard through
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rlJi lit! ,i;i u. tJ*t*i t{+le tJL}jil 4.,+ll sp O:

"P 
i$i ,-i-"tt ,',-i 0. ri.JJ .lt C"; gt ",.tt a.i;)l &i

,.tli t+r.^* Jl glJ*"q cplJr:jt .48 rilJi:i Jt+.iYl rill:
.6.JEJi l-J L'iJl

In the paradise, indeed are trees of golden bells, whenever
its dwelleis intend to listen (to its golden voice), Altah
(SWA)will raise a breeze liom underneath the throne, which
falls on the trees and shakes the golden bells thus produces
sounds of which if people of this world heard it, they rvould
have died delightfully.r5 (Narrated by Zarnakhshari).

Also in his bid to explain the gratitude and the degree of preference given to the mother
over the father as regard to kindncss of their lvard to* ards them. and as Allah (SWA) has
specifically mentioneC the role of the mother for her stressful bearing ofthe huge burden,
in the verse:

rt e t -', ,:^11'^*i. ;,3s-', u;ii tg'r'3
"And We have enjoined on man (to be dutiful and good) to his parents. His mother bore
him in weakness and hardship upon weakness and hardship) (Q.3 I : l4).

Qurtubi succinctly quotes a prophetic tradition in which mother was repeatedly
rnentioned three times, as regard kindness to them, befbre the father. The extract of the
hadith goes thts'.
dt! l,j. i dl! ..:Ui d1! lsr j cJti dLi :cJt" f_xi u" J-,-r 4:Je all ,r,L- .,+JJ ,J+_,.J.

el-*i ,Jt" f"r p: cJt-! feLi

A man said to the prophet (SAW): who (of the two parents)
deserve more kindness than the other? The prophet (SAW) said:
"your mother" The man said: who is next? The prophet said:
"your rnother" The man said: who next? The prophet said: "your
mother"'[he man said: who next? Then the prophet said: "your
father"r6

Additionally, some of the 'Ahadilh used.by Qurtubi to give elaborate explanation on
verses ofsawrr. may be seen in the following extracts:
a-LL gr,,',i -i a-L n ,Ji ! di-Jtj JJjlt .Jy t+ C ,y (.r) ,:,1 tj_ryt dEr_-v .* r J'- y.,L__\ 

tl-d;
"Whosoever desists not from untruthful word and deed, his abstinence from eating and
drinking attract no value before Altah)".r7
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Qurlubi quotes this ho(tith to explain the forbidden things while fasting. l-le also quotes a

ioaiin grauri t" explain the posirion and huge rervards of fasti,g. 'the /raTitlr reads thus:

U (, ,' ilu 4+-.Jt $:.t "'*r 
iiJl) d dI Oll & dS :\rlLi3 dlJl+i.11 d9g

4.f .r! ulr (Jl4iF t}-ll
,.Allah(SWA)says:All<leedsofmanbelongtohim(anygooddeedattractstenrewards

of its like and-,rui b" multiplied to seven hundred) except fast which is for Me and I only

shall rervard it'..ig'fnis is a hadith Qudsi related by Prophet hirnself directly from his

Lord, promising direct rewards frorn Atlah to those who fast sincerely'

Qurtubi, in his commentary on Q.2:284, expatiates on the distance of joumey in which

,i,'r,"on" can break fasts, with the following hadith of the Prophet (SAW):

* J,r-- & 
"-',- 

eL,:i AS. Jl 4lrr,"ll .r. (.F) "ll dr-r e> :r{ti erq' .,rll dro- - 
;t -.,.1 ,r-i 

-rUlJ aS. eri ,J= JLii! urtJ]l qll arir oJl +',.i-! el-1 lcr

Reported by lbn 'Abbas, saying: The Prophet of Allah,(SAW)
left Medinah to Makkah while fasting, until he got to "Usfin (a

village of 48 miles to Makkah), he (SAW) then called for water

and iaised it up with his noble hands for people to see.it' then

broke the lhstand proceeded to Makkah. all in Ramadan.''

To this end, if one's joumey amounts to 48 miles, he is permitted to break the fast' but if
;; ;;"ld;. ;" keep t6'e fast,'hi. decision, to some opinion, is unrighteous' This is based on

the follorving hadith:

;jr da!.-tr -ct .t o+t:dr,J(L,.)"+xl tT:dt!fl-tcusos.crr-.r
Ka'b bin'Asirn relates: I heard the Prophet (SAW) saying: Keeping fasts while on

joumey does not amount to goodness.20

While commenting on Q2:285, Qurtubi relates the Hadith of the Prophet (SAW) which

describes the merit and values of Ramadan, the Hadith reads as

follows:
..Fy d-.[r -.,p.:, ;L;"-1 5ui (.r) .ol de-.r Jd ,,JG 6;] ti ;v' gct-]ll g-r-r

i-, +-r't-, d=+ll ..JlJ+i r"rs ;!li:3 eLJl .=rl9l # tt- rs*le d+Jf itl

. p';s' .lii ta -r:- i> 0. J#i.Ji ir JS 4IJl4#.li' drrtbill
By An-Nasa'i from 'Abi Hurayrah who said: The Prophet of
Allah rvas reported to have said: " Ronudan' the blessed month

has come to you. Allah prescribed fasts during the month on you'

In it, gatcs to the heaven are opened and that of the hell fire are

closcd, and the devils are chained down' Allah has in the month
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a night betler lhar a thousand months, whoever is been forbidden
of iti goodness is actually been forbidden ofall good things.2r

Qurlubi relates the Prophetic tradition on how to start and end fasts in Ramadan. A study

ol tlre entire la/.slr of Qurtubi reveals that he quotes 'Ahaciith copiouslv it is, however,

observed that thoLrgh many of the ' ohadith used by him are authentic, yet tllere are many

others rated by Al-Albani as rveak which arc mostly Mursol FIqJith 1i e. Hadith whose

chain of transmission drops at a contpanion). 'l hese are raised to portray importance of
values or need to avoid some abominably unwarratrted matters. An example of such

could be seen in what was narrated from Muwatta' by Malik that the Prophet (SAW)

forbids selling of living animal in exchange for flesh of an animal; and that he regarded

such as among the games of gambling practiced in the early period of Islam.

l{owever, on the rulings of Mursal Hadith, Albdni writes:

4je JJ$JI Gs r^-:i3 ;,iri- jai3 €lJr" pL]l &,,J! 6:-t, d:+^ &-*lt f--:...
rts,)l .,.i lil!. JJ1L ps' &!b ..,i '- f,i-t ar*-l:-Yll etaiill da ftJLil-,

1'he ruling concerning Haclith Mursal(a category "r"#;iIladith) is that it is acceptable. lrram Mdlik' Abu Hanifah,

Ahmad and their followers among jurists and traditionists are

popular among those who use it. Mursal to them is

unconditionally accepted in matters of legal rulings and the

likes.22

KWAS Lr Jot uual of Religious Sl u dies Vo|. 3, No. l. (Zotg)

iv. Use of Sa/rabals' Statcmcnts

In an effort to make rncarrings of Qur'an verses clear to his readers, Qurtubi uses

Sahabahs' statements and actions to illustrate and expatiate on verses he treats. Among

these may include thc followings:

fi|$r3tpr;ttS' .r-.1 iiys Si pi efi.J*slt
(Ancl rcmcmber) when you said to him (Zaid bin

Harithah RA-the freed-slave of the prophet SAW) on

whom Allah has bestou'ed grace (by guiding him to Islam) and

you (O Muhammad SAW too) have done favour (by

manumifting him): keep your rvife to yourself, and fear Allah.

Q.33:37.

Whilc expatiating on tlrc meaning of this verse, Qurtubi quotes a statement of a

companion i.e. "Aishah (RA) thus:

+J'e r:'-l
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4JYl .JA iSl d.rl O. lit.i lStS &3 fJ' al,l sl','- all .J-1--l i..lK :l
"Had it been that the Prophet (SAW) used lo conceal any of the revelations to him, he

would have concealed this verse.

Qurtubi cites another report in Sahih of Bukhari from 'Anas bin Melik that "Umar, [bn

Mas"[d,'A'ishah and Hasan said regarding the above verse:- qVf ':r 9. a.;lc r-:i eJi 4lJ-,J.sic altl dj,ii 14

"Allah (SWA) had never revealed on His messenger any verse more severe than this"'23

Another example is where Qurtubi quotes the statement of lbn "Abbas while explaining

the numbers and types of fasting Allah (SWA) prescribed on lhe Jews and the christians

thus;st -b.o-) '+,j.f 
LYI ora oi lr.r 4.,,j d ,lJJiLc eJrJ ali 4i)5

..Three days in every month and the day of 'ls hfird (were prescribed on the Jews and the

Christians as fasting days) but these were abrogated by the month of Ramadan prescribed

on this community".2{

Qurtubi also cited lbn'Umar, Ibn "Abbds and Sufodn ath-Thawri on the number of days

and distance accounted onjoumey for bredking fasts. The three ,S4ft4 bah werc reported to

have unanimously 5a16'q!c g;l otS- .p lri ii )i J,i^JI ,=+ Jlil|

"Fasting can be broken only for threc days on journey."Relat"d by lbn 'Atayyah'

Qurtubi also quotes the statement of "Ali (RA) on determining the beginning and the

c,lding of Ramadan fasts: "A rnan sighted the crescent and reported it to "Ali, he ('Ali)
therefore started the fasts and ordcred people to fast on the man's information and then he

said: gt -ar-, ,-,. L* ;*"i ;i ,* ;1 -,,-i a\1*i uF u;,; ,'j*-1 dY 'That I should fast

on a Sha'bin day is more prefened io me than not to fast in a day of Ramadan".26

Qurtubi cites as rvell [bn 'Abbas (RA) when he was explaining the efficacy of prayer as

contained in the concluding verse ofSanlzr in Suratul Baqarah.

He says:

,llbci l+Jl ..+ d lljt a+jt+ .rll ,.JlS.i.s .41 ','::1 -i Le: r,' 
"JS 

' 9"1lc r,,1'rl dL6

4lJi.i tidJl ,Jl d tij:.tr C O!.r
.,Allah always grants request ofevery servant that invokes Him. If what he asks for will
be of his benefit in this world, He grants. Otherwise, it would be preserved for him (till

the Day of Judgment)".27

v. Usc of ldbr"rT ns' Tafslr
Among the featirres thit porlray Qurtubi's work .r/- Tafsiru 'l-Ma'thur is his use of
statemints ofthe followers ofthe companions (at-Tdbtun) to explain the meanings ofthe
verses he treats. Some of thei (Tdbfun) statements which Qurtubi uses in his ?'a/sr

include their commentary over the verse:
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9a 1. d .-'J,b;+ u W <)e.t-"wr:i1 ,p)qas+iit,$ ai{r\
"O prophet, tell your wives and your daughtels, and the woman ofthe believers to adom
rhie cover cloth."

While explaining this verse relating to Muslirn women dress code, Qunubi cites. a
tdbfun's (i.e. Qatadah) statement while enumerating the Prophet's wives thus:

ii3 , a.-i-J .a-:ito :Ui*Ji rJ. L1,*i .C+ d,1c C-r o+tr il sl"- .,11 ciJ*J d.,,1-

.q-lr+: re,,i-+,',ir,,,ilj_9 rfuyu :.Jll 1':l*, i.r eiX_l .a^L ii_l 1613-,_9 ri,.u.r-

.,:UiJ JJSj rui d-J qb ,!l !5L-,JJI oisi .il;. :UJJU (5+ j,.'oJs.lJJ
The Messenger of Allah (SAW) died leaving nine (wives). Five
(of them) rvere from Quraysh; 'Aishah, flatiah, Umm Habibah,
Sarvdah, and Umm Salrnah. Three were from other Arab tribes:
N'laymunah, Zaynab bint Jahsh and Juwayriyyah. The last one
rvas from Bani Hdrin; Safiyyah. The prophet was blessed with
both male and female children.2S

Also the verse:

t ..t
Ja:i; ', ^'. La h1l ,i1; ri;

L.-.tt
o/"jjrtrsjl ttttl i

Then We gave the Book (the Qur'an) as inheritance to such of
Our slaves whom We chose (the followers of Muhammad
SAW).'fhen of them are some who wrong their own selves, and
of them are some who follow a middle course, and of them are
some rvho are, by Allah's leave, foremost in good deeds. That
(lnheritance of the Qur'an)- that is indeed a great grace
(Q.3s:32).

Qunubi cites Mujahid, a Tdbf who established a semblance betu,een this verse and verse
7 of Chapter 56 which reads: "And you (ail) will be three groups". Mujahid then
submitted that the three groups mentioned in Q.7: 56 are those enumerated in Q. 35:32.2e
Also, Qurtubi cites the statements of Ibn Sirin and that of [mam M6lik respectively to
explain the conditions tlrat can warrant a sick person and a traveler to break their fasts.
He says:

(rt+*+Elt -r-i; ggJc- u{l ;c}tE

'till e.-.1-_,rJl e-l lx;,j.l-J dt- 6 OUlt d,-- s!.
Ibn Sirin said: "Whenever one falls into a condition right to be called sickness, it is
permissible for him to break the fasts.3o

+ b t<;;'t^;ifl.u,

r*ii'JZ;I i a;i" fi 9\y ;,,;;J9 b6 ?+-,
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Ir4alik said: "A day and a night, he later withdrew his former statement and said forty
eight (48) milcs".rl

In addition to these, Qurtubi also quotes Al-Hasan Al-Basri (a prominent ldbr") saying:

J.tii t"it! o).-ll ele (J,,;.J.ll u" J)iJ C lil :,i"Jl Jitlj
"Whenever a sick person cannot pray while standing, he is allowed to break his fast".r2

Qurtubi also quotes the statements of Imam Mdlik and Shafi' respectively while
explaining sighting ofthe moon b1 just people. he says:

O+it .r" clii k# dS ai ,D" ob irt.6.: l.sj) :-l3Jl ;:lx.,i ra c!i; Y
"A single rnan's witness is not acceptable on.the matter of moon sighting; the
acceptable rvitnesses cannot be less than two". " And:

,Jl$l-i Y! ;L-.'; o.lc j3+; Y
"The only acceptable authorities on (sighting) Ramadan (crescent) are two witnesses)".1a

Tlre meaning of the rvord : (crl+l) rvas elucidated with Mujihid's staternent.which says:

.da+qrtl f-r-i,f.^lgi ,fJ.6-+i :ulri:rli dt!
"Libas literally means; garments, and technically means; your abode i.e. An abode (of
peace, pleasure and enjoyment) in which one ofyou dwell in with another".rs

He also quotes lr-Rabf on the same rvord (trt+l) saylng:
jd dlJ eiiir S.J"tj.,* 6rJt r$-r

"'fhey (wivcs) are bed spread out for you and you are rvrappers for them".36

K ll1 S L'./oi t n t al of Keligious St udics llol. 3; No. I, (2O19)

vl Use of Poctrv

Qunubi uses poems as well to illustrate some verses hc examines. The followings are tbw
ofthe poems cited in his Ta/srr:

llleLi ,4iJ dirlJ 4ri. lJ * * 43-,ji Y q,j.-r.rlt , ,,. ' l lrl
"Never slaughter for any shrine whenever you are in a state of adversity or distress, but
rather direct your rvorship and requests to your Lord, Allah".37 T'he above stanza of poem
was composed by Al-A"ashiyy and is quoted by Qurtubi to explain the meaning of the

phrase: q.r.oiJl .J. ei L3 (i.e. And that which is sacrificed (slaughtered) on stone -
altars (An-Nusub) while commenting on enumerated foods that are forbidden by the
Qur'an in Q.5:3.
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Qurrubi quotes also An-Nabighali 'l'hibyani's stanza ol poem to illustrate that fasting is
knorvn to various communities before Islam cven in the animal kingdom, as he says:

'inljll Jt-i
t"=lll .dl,i aLiJ et+Jl d,,.i :t(* ij L-_)]c .JS_, r!- 6

Lr a smoky and cloudy atmospherc, some horses rvere

scen kceping fast, sorne \verc not, rvhile sotne were seen

chcwing their bits out ol'terrible hunger.ls

ln his bi<l to cxplain tl.re grarnmatical mcaning of the rvord c!lt, QurtuUi quotes the

follorving:

4..-rll o-=l ;t .L-i ;tl
tg]l d6+ Jri J.t-l d*ELA ,+.bJ) k,rt-,r O. irU"

Accornplishnrent of divine obligatiorr secmingly
onc's aptitude is dcvoid ofdevastating eflects.3e

'lhc follorving pocrns hou'cvcr were quoted by Qunubi to cxplain the conditions of
rvomcn belore rhey could be exempted from Ratnadan fast and horv to nlake up lhc
indcbtcdncss:

rall ,,+ c.ii g^ r;.+i ** Ui"Li.-t'ilI k-Jr i q,,;L>

o:L"iYt+ +:.Jl C!i: ** o;Ut .114",,1 i a+Jt+

Won.rcn shielded rvith divine coverage and exempted (from
Thc lct off (menstruating or sucking molher) in 1he

loregoing Rantadan. rvhose fast'tvas unavoidably broken up

by irnpuritics, slrould hasten to tnake up tlrc indebtcdncss."'

,**

abovc

Qurlubi also illustrates rvith thc lollorving poem the significance of lloly QLtr'an:.
t.,lJi J I -J+..,1 

"i;ll e4 ,r,* +r : "+iJl JlJie L*:iL 1-;;
Thc Muslims in thc day break rvere long rccognized
for thcir submissivencss 1o Allah in prostration, thcy
brcak thc nights \vith the cclcbration of I Iis glory and
rchearsing 1hc Qur'an.al

I Ic also cxprcsscs conditions guiding invocation (dzr'a') rvith 1he follorving:
.;;;.; Y oLc: liJ ,.tllS *{< 5J -.;-Xl+ !: grt +

Ilc invokes on his Sustaincr witli detestable and egolistical
. speech. Nay, I tc docs not act in rcsponse to suci an ingrate.'2

Tlrc rvord Ar-Rofatlt in thc verses of Srnvm is illustrated by Qurtubi to mean scxual

relation rvith lvomcn. l lris mcaniug is seen in the following stanza:
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,]ii LJt- Jl Jli 1,'s: ,'1s e :kd< Lrl e l.\rrll .pi .x.->-s

ln the course oftheir amusing speech, they were recognized to be

prostitutes. And they act as if to be shy to have sexual interaction
rvith men.al

The issue of white and black threads in the verses of .farvnr is illustratcd by Qurtubi rvith
the followinq stanza of ooem:

a;S. +ll g-ia :.ryY1 L;rrl3 +!t< 6liL C+,-ll eJ+ u.bJyl LJrll

The rvhite thread symbolically means a luminous
brightncgs ofa day break rvhile thc black thread
repiesents devastating shadows of the night.{r

It is horvcver rcmarkablc to note that virtually all the poems cited by Qurtubi arc not

reflercnccd. I Ie, most of the 1ime, opens rvith: -Plill dEThe poct says" rvithout
nrcntioning his namc. And, in ferv instances that the poet is mentiotrcd, thc collections
rvhere one can locate thc poems are not given. [t therefore becomes diffrcult for a rcader

to crosscheck.

vii. Lcgal Expositions
tlcing thc rnajor focus of tlrc book. Qurtubi srvcn'cs deeply into lcgal cxposition of
almost cvcry lcgal vcrses of lhc Qur'an he treats. An apt cxampic could bc citcd froln thc

lollorving verse:

'J|I'F t:r.;#, f.-j ,'& nsY"efs'r$i}in $\fivU.ifr 4i4

4in*c
O you rvho bclieve! Kill not lhe game while you arc in a statc of ihram
(for the hajj or Umrah i.c. pilgrimage), and whosoever of you kills it
intentionally, the penalty is an offering, brought to thc Ka"bah, of an

eatablc anirnal (i.c. shcep, goat, corv) equivalent to thc onc he killed, as

adjudged'by two just men among you, or, for expiation, he should fccd
lulasdkin (poor persons), or its equivalent in Saurr (lasting), that hc may

tastc the heaviness (punishment) of his deed (Q.5:95).

'l-hc vcrse, according to Qurtubi, is addrcssed to thc cntirc Muslirns (rnalc and fcmalei, as

it lorbids them not to indulge in thc act of hunting as long they are in thc state of lhrant
during pilgrim exercisc at thc holy city in Makkah. It was reportcd that "Amr bin Malik
Al-Ansari, rvlrilc in a stale of lltant, in the year when the treaty of l{udaybiyyah rvas

contraclcd by the Prophet (SAW) killed a big rvild camel, thus, tlre verse under study rvas

revealed.'
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'l'he rvord ',ql]i ', us:c : , , :, ., i ... r,-,nn. be it

killing, slaughterinl. r--::: :: . ::-::ds on the

pilu.ril|t not lo frnrN, . : - . - -'1 tlrd n.
lltrniing or killirr: . r J:: .i - :ll'lclS il
penaity \\hich is pl\rneirl . 1 .t :..:. . . .:- ilanitah
subnrits tlrat pilgrim is peniilizrJ :.: : : "- ::': .'tt hi1n.

and whosc pcnaltr, is eiiuiralent l" .. :: , :-i \lnbali
rnair'rtain that there is nothing itu h inr s: ' : ,, -

Qurtubi remarks that killing a prei br r r 
=- 

- ' .- :nd this is
consented to by thejurists l)lost especiali) .r.:- ::.- -' - - :-.: -^::r stud)'.

Scholars horvcver opine that when a pilgrinr s.:-. :':- - - - r'-: -:.-. jrrm

to eat out of it, but others who are llct in i/rr':"; ::- :-

'l'he rvord "Jdl.|' is an Arabic uord that embr:;cs :-j : - . - :nd and

sea, only that Allah has forbidden on pilgrinrs .:-: :'. -.- :, - :-:-': form

sca. Scholars diverged specifically on huntin: :: :-, :"-:- - - - : '. tiews

lhatnotallanimalsaresuclrconsidcrcdasrri1c..:.:---
hrena and the likes rvhich arc all interdicted rp:: : : ': s lt. he

pa\s ransonr on.it. There is no blame, according:, - -, . -. ,- -: : ::.3t are

rnost corrbatants to man such as lion, rvolf. le,::::: --.' , , .., .- -: s like
snake. scorpion, rat, crow and kite are killed uh,.: - -. :- '-' : : -:rim),
blsccl on prophetic tradition that says: 'rr's' -'; -':- -; -- i- r --'ci'
''Fi\e nast)'aninrals are killed both at hotnc and in l:': ::: , , : - Jr:i and

non-pi lgrinr as rvell".

Voracious dog is oltcn furious at man, cqualll' snakc, s: -: - - - - ::::.rsc of
this. pcrrnission to kill tlrese anitnals is grantcd, sct'r: - '.- - :' - inscct,

and lat airrays cut and destro-y- rvatcr bin, belt, box anC .-::.- :: - :-,: r ]illlan,
rvirilc crort lQurclb) stays ahvays al carnel's back anC e:: -- : :- \lalik
rvas rcponed to have said: "cro'rv and kite (Ilidu'u) or€ nii:. ir. .,: .' ', ::lln"

Moreovcr, such pests like bed-bug, flea, ant and the likes are kiilcc .r c * of ih'dnr
by tlre pilgrim without ransom, this according to Malik and dE Hc :f -'fsion (i-e.

Ashabur-Ra'y). Abu Hanifah and his associates at the olher hed rF@. ::.-r r Pllgr-rm
shall never kill any predatory animal except voracious dog and ur-lf 5z'i rai) (either

they attack or not), but if he kills apart from these two, any otlrcr FEr- E Bis rrnsom.

Likewise to be killed without ransom, according to this school of drurgir- le snake,

scorpion, crow and kite. This is supported by Aoza'iyyu, Thaori and.$*lesn- uith the

prooftlrat thc Prophet (SAW) spccilically singled out some sets of anirnal ro be killed by

a pilgrirn because ofthe harms tlrcy cause.'
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Shafi. horrercr considers all animals that its flesh are uneatable to man to be killec r'' ::.:
pilgrim. be it small or big, rvithout paying ransom, because itis out of "Sa;ci' m'nti':'-:
]n i. ,.r,. under studv.;'Sa.yrl' is bound only on those animals that are permissible tc :e

eaten. Head and beard lice or louse are killed because of its harms without compensation.

Its killing is like removing a harmful obiect from the body.

Bukhari repo(s, narratecl by tnaur lnrarns lrom Ibn "Umar (RA) that the messenger.of

Allah was rcported to have said:

,,J<\l: i;tili:.--.: ,jJt , it:--:r , .--.:l;Jl 3r-+ JBIi,r.s fJ,.ll *1" .)d,,'lJJl o. J".i
" 2-rliJl

"There is no bLatt',c rn a pilarim (lluhrim) to kill five animals: crow, kite, scorpion' rat

and voracious dLrg .

Both Ahmad and lshaq consent to this hidith. However,.in.the collection of Muslim,

narrated lrom Aishat (RA), that holy Prophet (SAW) says:

rJlrr J ill .-j]SI1J 6Ji.Jlr g*Yl +!-Fl: 4+Jl aJAllr.lJl (J! JE d."lJ,g 1r""":
,,Five vicious animals are killed both at home and while in the state of lfriaru: snake,

severe Crow, Rat, voracious dog and kites". This is consented to by a group ofsitrolars'

Also, in Abu Daud's collection, Abi Sa'ed Al-khudriyy narratqs the Prophet (SAW) to

have said:  l:ij )J lrl;iJl ,r-;rl1"Crow is chased away but not i(illeili" This- is

Mujah id's view.
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Conclusion
Imam Abu "Abdullah Muhammad lbn Ahmad al-Qurtubi was a prolific writer of
mediaevalage.HewasVeryvastinknowledgeofdifferentdisciplincswhilelre
specializcd oir sciences of Qur'an, Ilctdirh and jurisprudence His work on exegesis of

Qlr'a* Al-Jami u li-'Ahkami 'l-Qur'dn portrays these qualities in him'

Qunubi usc. rerscs of the Qur'iin to illuslratc meanings of the verse(s) he treats lle

describes Jiil:renr: :..:h..J' i.f the Qur'anic recitation and relates stories of previous

people belore islan ::;rrjir:g i. u,c Qur'an ln his bid to further clarify rreanings ofthe

book ot attuh and rraie i: conrprehcnsible ro his readers, Qurtubi uses 'Ahadith of the
prophet to explain the rerses of the Qur'an. as rvell as the statements of both thc

con.rpanions ofthc Prophet (S.{\\ ) and their successors after. The use of Arabic poems to

illustratc rreanings olsotne diihcult rvords in the Qur'an is one of the characteristic

features of Qurtr.rbi's Tctfsrr. Ia[i| literature thcrefore could be incorporated into various

academic institutions of lcarnin_e to promotc moral and spiritual standard of all Muslims.
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